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 Introduction to the Steinsaltz Humash 
 Scholars and lay readers alike are aware that writing a new commentary on the Bible requires assistance and blessings from Above, 
as well as substantial effort from below. Two fundamental challenges stand before one who seeks to write a commentary on the 
Torah: First, the aspiration to relate to the loftiest and holiest text and to explain it faithfully risks hubris. Second, a huge number 
of commentaries on the Bible have been composed over the course of the past three thousand years by the greatest people in our 
history. Who has the audacity to attempt to join this holy assembly or even grasp its coattails? 

Sanction for undertaking this daunting task can be found in Rashi’s statement to his grandson Rashbam, himself the author 
of an important commentary on the Torah. Rashbam reports Rashi to have said that if he had had the strength, he would have 
written another commentary in accordance with the “plain meanings that are renewed every day” (Rashbam, Genesis : ). 

In every generation and on each passing day, fresh light can be shed on the verses of the Bible and new perspectives can be 
found. Not only are new answers offered to old questions, but in every era additional questions are raised by students of the Bible, 
due to both the diversity of the personalities, and the differing interests and perspectives, of each era. Throughout the ages, the 
great commentaries have discussed a wide range of different issues. To this day, thank God, there are many scholars and students 
of the Bible raising unique questions and challenges that require attention, analysis, and investigation. All these illuminate the 
eternal words of the Torah through a range of viewpoints and give rise to “plain meanings that are renewed every day.”  

This commentary seeks to offer the reader the plain meaning of the text, the peshat. Ostensibly, this is the simplest level of 
interpretation, but the elucidation of the plain meaning is actually the most difficult type of interpretation. Other kinds of 
interpretation, based on allusion [remez], midrashic hermeneutics [derash], or esoteric, mystical traditions [sod] are free to forge 
links between the text and the sources from which they draw and are not constrained by the language and concepts of the Bible. 
In contrast, discovering the plain meaning of the text requires the interpreter to adhere closely to the literal meaning of the 
words while paying attention to syntax and context. The best way to go about this has always been a matter of debate, and the 
elucidation of the plain meaning of the Torah as a holistic entity will never be fully achieved (see, e.g., Ibn Ezra’s introduction to 
his commentary on the Torah). 

Finally, there is a fundamental problem that is unique to interpretation of the Torah: The aim of finding the plain meaning 
is related to the author’s intent, yet the infinite consciousness of the Giver of the Torah is unfathomable and boundless (see 
Ramban’s introduction to the Torah). 

Although this commentary includes references to many other commentaries, it is not an anthology. It was not intended to 
provide a comprehensive array of interpretations from across the generations. The aim of the references is to show that a suggested 
interpretation is based on earlier sources or discusses a similar question. Moreover, this work does not aspire to be revolutionary 
or novel. Rather, it aims to present what might be called a “transparent” commentary, one whose explanations should go almost 
unnoticed and serve only to give the reader and student the sense that there is no barrier between him or her and the text. The 
aim is to let the Torah speak for itself, to allow the prophets to prophesy and the wise men to impart their wisdom. In order to 
enable the “voice” of the verses to be heard, the annotations are brief, serving as a thin, barely perceptible screen rather than a 
heavy, concealing coat of armor. 

At Mount Sinai, the entire Jewish people heard “a great voice” (Deuteronomy : ), which the Sages interpret to mean a voice 
that has never ceased (Targum Onkelos; Sanhedrin a). It is my hope that this project will help people hear the voice of the Torah 
even in our busy, noisy world.

Rabbi Adin Even-Israel Steinsaltz
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  It is commonly thought that the beginning of the book of Genesis presents a cosmogony, a theory 
of how the universe came to exist. While this is mostly correct, the account of Creation appearing 
in Genesis diverges from other recorded accounts in that it disregards the question of what was the 
starting point of existence itself. For this reason, the Torah begins the account of Creation with the 
word bereshit, which literally means “in the beginning of.”  The account begins at the beginning of 

some preexisting process. Had the verse stated bareshit, it would have been understood as meaning simply “in the beginning.” By contrast, the term 
bereshit indicates the beginning of some specifi c, unnamed process. It appears that a fundamental message lies hidden in this fi rst word: At some early 
stage in the mysterious process of creating existence, God created the heavens and the earth. 

 1 In the beginning, God created the heavens and the earth. 
Th e opening verse takes the existence of God as a given. It does 
not address questions about God’s origin or nature; rather, 
God is understood to be the absolute existence from which 
everything begins. Already at the beginning of the account of 
Creation, heaven and earth appear as distinct entities and as 
a framework for all of creation, as detailed in the rest of the 
chapter. 

 2 Th e earth was unformed and emptyD [tohu vavohu]. Th e 
earth was completely lacking any structure or order. Th e heav-
ens too were unformed and empty, but the verse initially fo-
cuses on the earth, its structure and content. Although these 
two terms appear together in other places in the Bible,  the 
precise meaning of the word vohu is diffi  cult to ascertain; it is 
even uncertain whether vohu refers to a distinct concept. And 
darkness was upon the face of the deep. Th e deep may re-
fer to deep waters, or to the unstructured universe, that existed 
at the time. At this early stage of Creation, nothing had yet to 
receive defi nite shape; nothing had been revealed. Th erefore, 
the darkness upon the face of the deep was merely the absence 
of the light that was about to be created. Some commentaries 
maintain that the darkness was not the absence of light, but an 
entity in itself, based on the verse “I form the light, and create 
darkness.”  And the spirit of God hovered over the surface of 
the water. Water is the fi rst actual substance mentioned in the 
Torah, as the heaven and the earth are not substances but gen-
eral entities or zones. Th e verse does not discuss the creation 
of the primeval substance that served as the foundation for all 
of existence. In any case, the Torah indicates that God’s power, 
or will, exists in some form in this reality. God is not located 
within these entities, and He certainly is not to be identifi ed 
with them; rather, He hovers close by while remaining separate 
from them. 

 3 Th e process of Creation begins: God said: Let there be light, 
and there was light.D It is diffi  cult to understand the meaning 
or signifi cance of the phrase “God said.” Th e most that can be 
understood from this cryptic description is that God transmit-
ted a kind of message that there should be light, and His in-
struction came to pass. Light was the fi rst creation to emerge 
from tohu vavohu. It was unlike any form of light known to man-
kind; it did not emanate from a prior source. Perhaps it was not 
even a physical light, but a unique phenomenon. 

 4 God saw the light that it was good.D As soon as the light 
emerged from the unformed universe, God evaluated it and 
distinguished between good and bad. And God divided be-
tween the light and the darkness. Once light was created and 
discerned as good, the next phase of its creation began, namely, 
the stage of separation, which established the light as a clearly 
defi ned entity. Th e act of discerning and separating between 
good and bad would continue till the end of time and manifest 
itself also in human history and civilization. 

 5 God called the light day. From the inception of the concepts 
of light and day, there was some measure of synonymy between 
them. Nevertheless, they are clearly and independently defi ned. 
Aside from day’s association with daylight,  the day denotes 
a specifi c period of time. At this early stage of the Creation, 
with the formation of light comes the establishment of time.  
Until this point, the universe was in a raw state, completely 
unstructured and undefi ned; even space and time were not yet 
defi ned. Th ese concepts came into being when God willed it. 
And to the darkness He called night. Darkness as well is re-
moved from its previous status as a description of space alone 
and placed in a framework of time. Th e concepts of day and 
night as they appear in this verse express what the Sages called 
the order of time,  in other words, the notions of before and 
aft er, relative concepts that did not apply when the earth was 

Th e Seven Days of Creation
GENESIS 1:12:3

1

Parashat
 Bereshit

6

Book of Genesis  |  Chapter 1  |  Bereshit

 Bold text refers to direct translation while the regular
 text offers a fuller understanding of the narrative

Brief summary of themes in the narrative  Explanatory notes clarify the text and
 include a vast amount of rabbinical and

contemporary sources
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1:2 | The earth was unformed and empty: 
Some of the commentaries maintain that heav-
en and earth contained all the components of 
Creation from the outset in a chaotic jumble (see 
Ramban, verse ; Bereshit Rabba :4). According 
to this opinion, the process of Creation essen-
tially involved the arrangement of these various 
components, specifi cally the establishment of 
the location, status, and function of each and 
every entity. 

1:3 | And there was light: If one assumes that 
the light was indeed physical, it can be de-
scribed as radiating from all of existence. There 

were no boundaries to it; it spread  over the en-
tire universe. Not for naught did the Sages teach 
that with this light one could see from one end 
of the world to the other (Ĥagiga a). 

1: | That it was good: The process of apprais-
al and judgment will appear in the subsequent 
stages of Creation as well. It is a fundamental 
part not only of the book of Genesis but of the 
other books of the Bible too, and can even be 
considered a foundational principle of Judaism 
itself (see introduction to commentary on 
Leviticus). Consequently, the evaluative term 
“good” is among the fi rst words of the Torah 

and is the fi rst abstract idea mentioned in the 
Torah.

The concept of good can refer to a positive 
evaluation on a number of levels. Earlier gen-
erations diff erentiated between the moral good, 
the opposite of which is evil; the practical good, 
or the eff ective; and the pleasant (see Rambam’s 
Introduction to Avot 5; Sefer HaIkkarim :5). The 
Bible also refers to the aesthetically beautiful as 
good. It seems that throughout the recounting 
of the process of Creation, the descriptive term 
“good” is used in all its various meanings. 

DISCUSSION

פרשת

בראשית

 ך ֖חֹׁשֶ ָו֔בֹהּו ו ה ֙תֹהּו ָת֥ י ֶרץ ָהֽ ָהָא֗ ֶרץ׃ ו ת ָהָאֽ ֵא֥ ִים ו ַמ֖ ָ ת ַהׁשּ ים ֵא֥ א ֱאלִֹה֑ ָר֣ ית ּבָ ֖ ֵראׁשִ ּב
ִהי־֑אֹור  י ים  ֱאלִֹה֖ ַוּ֥יֹאֶמר  ִים׃  ֽ ַהּמָ ֵנ֥י  ַעל־ּפ ֶפת  ַרֶח֖ מ ים  ֱאלִֹה֔  ֣רּוח ו ֑הֹום  ת ֵנ֣י  ַעל־ּפ
׃  ך ין ַהֽחֹׁשֶ ין ָה֖אֹור ּוֵב֥ ֥ ים ּבֵ ל ֱאלִֹה֔ ֣ ּדֵ י־֑טֹוב ַוַּיב ים ֶאת־ָה֖אֹור ּכִ א ֱאלִֹה֛ ר ִהי־ֽאֹור׃ ַוַּי֧ ַוֽי

ד׃ ִהי־֖בֶֹקר ֥יֹום ֶאָחֽ ֶרב ַוֽי ִהי־ֶע֥ ָלה ַוֽי י ָרא ָל֑ ך ָק֣ ַל֖חֹׁשֶ ֔יֹום ו ים ׀ ָלאֹור א ֱאלִֹה֤ ָר֨ ַוִּיק

א אא   א
  ב

  ג 

  ד

  ה

פרק א

י ִיְצָחק: לֹא ָהָיה ָצִריְך ְלְִַחיל  ית. ַָמר ַרּבִ ֵראׁשִ א ׀ ּבְ

(שמות יב, ב)  א ֵמ”ַהֹחֶדׁש ַהֶּזה ָלֶכם”  ֶָּ ֶאת ַהּתֹוָרה
ַתח  ַעם ּפָ ָרֵל. ּוַמה ּטַ ְצַטּוּו ִיׂשְ ִּ ִהי ִמְצָוה ִרׁשֹוָ ׁשֶ ׁשֶ
יד ְלַעּמֹו ֵָתת ָלֶם  יו ִהּגִ ּום ”ּכֹח ַמֲעׂשָ י” — ִמּשׁ ”ְבֵרׁשִ ּבִ
ִאם יְֹמרּו ֻּמֹות ָהעֹוָלם  ֲַחַלת ּגֹוִים” (הלים קי, ו), ׁשֶ
ְבָע ּגֹוִים,  ם ְַרֹות ׁשִ ֶּ ַבׁשְ ּכְ ם ׁשֶ ֶַּ ל: ִלְסִטיםֵָר ְלִיׂשְ
רּוְך הּוא  דֹוׁש ּבָ ל ַהּקָ ל ָהָאֶרץ ׁשֶ ֵהם ֹוְמִרים ֶָם: ּכָ
 ְָָּ ֹונֹוְר ֵעיָיו, ּבִ ר ּבְ ר ָיׁשַ ָרָּה ּוַ ְֲָָּאׁשֶ ִהי, הּוא ּבְ
ָרא.  ית ּבָ ֵראׁשִ ֶָם, ּוִבְרֹונֹו ְנָטָּ ֵמֶהם ּוָ ְָָּּו: ּבְ
ָרׁשּוהּו  ּדְ מֹו ׁשֶ ִי, ּכְ ְרׁשֵ א ּדָ ְקָר ַהֶּזה ֹוֵמר ֶּלָ ֵאין ַהּמִ
ְרּכֹו”  י ּדַ ְקֵרת ”ֵרׁשִ ִּ ִביל ַהּתֹוָרה ׁשֶ ׁשְ ַרּבֹוֵתינּו ז”ל: ּבִ
בּוָאתֹה”  ְּ י ְקְרּו ”ֵרׁשִ ִּ ָרֵל ׁשֶ ִביל ִיׂשְ (משלי ח, כב), ּוִבׁשְ

הּו:  ְרׁשֵ ְך ּפָ ְפׁשּוטֹו, ּכָ אָת ְָפְרׁשֹו ּכִ (ירמיה ב, ג). ְוִאם ּבָ

ַמִים ָוָאֶרץ, ְוָהָאֶרץ ָהְיָה ֹּהּו ָובֹהּו  ִריַת ׁשָ י ּבְ ֵרׁשִ ּבְ
ְקָר ְלֹורֹות  א ַהּמִ ְך, ַוּיֶֹמר ֱלִֹים ְיִהי ֹור. ְוֹא ָבּ ְוחֹׁשֶ
ְך,  א ְלֹורֹות ּכָ ִאם ּבָ ֵאּּו ָקְדמּו, ׁשֶ ִריָה לֹוַמר ׁשֶ ֵסֶדר ַהּבְ
ֵאין ְלָך  ַמִים ְוגֹו׳, ׁשֶ ָ ָרֶ ת ַהּשׁ ִרׁשֹוָ ּבָ ָהָיה לֹו ְִכֹּב: ּבָ
מֹו:  ל ֲַחָריו, ּכְ ָבה ׁשֶ ֵַּ בּוק ֵאינֹו ּדָ ְקָר ׁשֶ ּמִ י’ ּבַ ’ֵרׁשִ
י ַמְמַלְכּתֹו”  י ַמְמֶלֶכת ְיהֹוָיִקם” (שם כז, ), ”ֵרׁשִ ֵרׁשִ ”ּבְ

ה  אן ַּתָ ָגְָך” (דברים יח, ד). ַף ּכָ י ּדְ (ברשי י, י), ”ֵרׁשִ

 ,’ֹר י ּבְ ֵרׁשִ מֹו: ’ּבְ ָרֱ לִֹים״ ְוגֹו׳ ּכְ י ּבָ ֵרׁשִ אֹוֵמר: ”ּבְ
ּבּורֹו  ת ּדִ ִחּלַ ְּ לֹוַמר ַע”, ּכְ הֹוׁשֵ ר ה׳ ּבְ ּבֶ ת ּדִ ִחּלַ ְּ” :ְודֹוֶמה לֹו
״ ְוגֹו׳  ע , ”ַוּיֶֹמר ה׳ ֶל הֹוׁשֵ ע הֹוׁשֵ רּוְך הּוא ּבְ דֹוׁש ּבָ ל ַהּקָ ׁשֶ
 ִנְבְרּו,  ִחּלָ ְּ ֵאּלּו א ׁשֶ (הושע , ב). ְוִאם ֹּאַמר, ְֹורֹות ּבָ

ָרֵ ּלּו’, ְוֵיׁש ְָך ִמְקָרֹות  י ַהּכֹל ּבָ ֵרׁשִ ּוֵפרּוׁשֹו: ’ּבְ
י לֹא ָסַגר  מֹו: ”ּכִ ָבה ַַח, ּכְ ֵּ ִרים ְלׁשֹוָנם ּוְמַמֲעִטים ַקּצְ ּמְ ׁשֶ
א  ַרׁש ִמי ַהּסֹוֵגר, ּוְכמֹו: ”ִיּשָׂ ְֵתי ִבְטִי” (יוב ג, י) ְולֹא ּפֵ ּדַ
ֶאּנּו, ּוְכמֹו:  ַרׁש ִמי ִיּשָׂ ק” (ישעיה ח, ד) ְולֹא ּפֵ ׂשֶ ּמֶ ֶאת ֵחיל ּדַ
ַרׁש ’ִם ַיֲחרֹוׁש  ָקִרים” (עמוס ו, יב) ְולֹא ּפֵ ּבְ ”ִם ַיֲחרֹוׁש ּבַ
יַ ֲחִרי” (ישעיה מו,  יד ֵמֵרׁשִ ָקִרים’, ּוְכמֹו: ”ַמּגִ ּבְ ָאָדם ּבַ
ן  ָבר’ — ִם ּכֵ ָבר ֲַחִרי ּדָ י ּדָ יד ֵמֵרׁשִ ַרׁש ’ַמּגִ י) ְולֹא ּפֵ
 ִתיב: ”ְורּוח ֲהֵרי ּכְ ִים ָקְדמּו, ׁשֶ ֲהֵרי ַהּמַ ַמּה ַעל ַעְצְמָך ׁשֶ ְּ
ִים” (ללן פסוק ב), ַוֲעַדִין לֹא  ֵי ַהּמָ ֱאִֹים ְמַרֶחֶפת ַעל ּפְ
ְדמּו  ּקָ ִים ָמַתי ָהְיָה, ָלַמְדָּ ׁשֶ ִרַּי ַהּמַ ְקָר ּבְ  ַהּמִ ּלָ ִגּ
ְרֲחָך לֹא  ִים ִנְבְרּו, ַע ּכָ ַמִים ֵמֵאׁש ּוִמּמַ ָ ַהּשׁ ָָאֶרץ, ְועֹוד ׁשֶ
ָרא  לּום: ּבָ ֻאָחִרים ּכְ ִמים ְוַהּמְ ְקּדָ ֵסֶדר ַהּמֻ ְקָר ּבְ ד ַהּמִ ִּמֵ
ָבה  ַמֲחׁשָ  ָעָ ּבְ ִחּלָ ְּ ּבַ ָר ה׳’, ׁשֶ ֱאִֹהים. ְוֹא ַָמר ’ּבָ
  ים ִמּדַ ֵאין ִמְַקֵּים, ְוִהְקּדִ ין, ְוָרָה ׁשֶ  ַהּדִ ִמּדַ ִלְברֹתֹו ּבְ

יֹום ֲעׂשֹות  ְכִתיב: ”ּבְ ין, ְוַהְינּו ּדִ  ַהּדִ ָפּ ְלִמּדַ ְּ ַרֲחִמים ְוׁשִ
ָמִים” (ללן ב, ד):  ה׳ ֱִֹים ֶֶרץ ְוׁשָ

 ֹוֶהּ ָאָדם מֹון, ׁשֶ ּמָ ַמּה ְוׁשִ ֵּ ֹהּו ְלׁשֹוןּ .ב ׀ ֹתהּו ָובֹהּו

ַַעז: ּבֹהּו.  ּה: ּתֹהּו. ישטורדישו״ן ּבְ ּבָ ּתֹוֵמם ַעל ּבֹהּו ׁשֶ ּוִמׁשְ
ַעל ָהָאֶרץ:  ִים ׁשֶ ֵי ַהּמַ ֵני ְתהֹום. ַעל ּפְ ְלׁשֹון ֵריקּות ְוָצדּו: ַעל ּפְ

ֲאִויר ּוְמַרֵחף  בֹוד עֹוֵמד ּבָ א ַהּכָ ּסֵ ְורּוח ֱאלִֹהים ְמַרֶחֶפת. ּכִ

רּוְך הּוא ּוְבַמֲאָמרֹו,  דֹוׁש ּבָ ל ַהּקָ יו ׁשֶ רּוח ּפִ ִים ּבְ ֵי ַהּמַ ַעל ּפְ
ַַעז: ן, קוביטי״ר ּבְ יֹוָ ַהְמַרֶחֶפת ַעל ַהּקֵ ּכְ

ֶזה ָנּו  ל. ַף ּבָ י טֹוב ַוַּיְבּדֵ ד ׀ ַוַּיְרא ֱאלִֹהים ֶאת ָהאֹור ּכִ

ׁש ּבֹו  ּמֵ ַּ ַדי ְִׁשְ ֵאינֹו ְכּ ָדה, ָרָהּו ׁשֶ ְצִריִכים ְלִדְבֵרי ַּגָ
ׁשּוטֹו,  יִקים ֶלָעִתיד ָבֹא. ּוְלִפי ְפּ ּדִ יֹו ַלּצַ ִעים ְוִהְבּדִ ְרׁשָ
ִּיְהיּו  ְך ׁשֶ י טֹוב ְוֵאין ֶָאה לֹו ְוַלחֹׁשֶ הּו: ָרָהּו ּכִ ְרׁשֵ ְך ּפָ ּכָ
ּיֹום ְוָלֶזה  חּומֹו ּבַ ְּ ְוָקַבע ָלֶזה ,ִעְרּבּוְבָי ים ּבְ ׁשִ ּמְ ַּ ִמׁשְ

 :ְיָל ַּ חּומֹו ּבַ ּתְ

ה ָהָיה לֹו ִלְכֹּב: יֹום  ָרׁשָ ה ׀ יֹום ֶאָחד. ְלִפי ֵסֶדר ְלׁשֹון ַהּפָ

י, ְרִביִעי.  ִליׁשִ ִי, ׁשְ ָאר ַהָּיִמים: ׁשֵ ׁשְ תּוב ּבִ ּכָ מֹו ׁשֶ ִרׁשֹון, ּכְ
רּוְך הּוא ָיִחיד  דֹוׁש ּבָ ָהָיה ַהּקָ ם ׁשֶ ַב ”ֶָחד”? ַעל ֵשׁ ה ּכָ ָּמָ

רש״י
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BACKGROUND
:1 | Gopher wood: Some identify the gopher 
tree with the cypress, Cupressus, whose wood 

is water-resistant and suitable for shipbuilding. 
Others suggest that it is the cedar tree (Onkelos). 

The Septuagint translation renders gopher as 
squared and planed. 

In addition to the sin of sexual promiscuity mentioned at the end of the previous section, theft was 
rampant among mankind as well. For this reason, humans, and along with them all animals living on dry 
land, were doomed to perish in a fl ood. Only a few representatives of each species would be saved from 
the calamity and form the nucleus of a new world. 

 9 Th is is the legacy of Noah, the story of his life in brief. Noah 
was a righteous, wholehearted man in his generations; in 
contrast to those surrounding him, Noah walked with God. 
Noah was connected to God, as he contemplated Him and 
lived with an awareness of the Divine. During this period, 
when mankind had not yet received God’s commandments, 
one’s relationship with God was not expressed in mandated ac-
tions. It is stated about Noah, as well as Hanokh before him and 
Abraham aft er him, that they walked with or before God (�:��, 
��:�). Th is means that God was the subject of their lives, and 
they had a special relationship with Him. 

 10 Noah begot three sons: Shem, Ham, and Yefet. 
 11 Aft er a brief description of Noah as a private individual, the fo-

cus returns to the history of the world and Noah’s important 
role in the unfolding events. Th e earth was corrupted before 
God, and the earth was fi lled with villainy. Th e absence of 
law and order, described above in relation to men taking wom-
en as they chose (verse �), was not limited to the sexual sphere. 
Th is corruption also found expression in the manner in which 
the powerful exerted control over the weak, as people began to 
steal and snatch property from one another without compunc-
tion. As a result, the very possibility of possession and owner-
ship was eliminated. 

 12 God saw the earth, and behold, it was corrupted, as all 
fl esh corrupted its path upon the earth. People’s lives in the 
environment of the time were apparently quiet and comfort-
able, with abundant food and water.1 However, instead of being 
happy with their lot, the people exploited the abundance that 
was in easy reach by stealing from one another and refusing 
to recognize property laws and social conventions. Limits and 
boundaries did not exist for them. 

 13 God said to Noah: Th e end of all fl esh has come before Me. 
According to My reckoning, the end of all living creatures has 
arrived, as the earth is fi lled with villainy because of them; 
and behold, I will destroy them with the earth. I will destroy 
them together with the earth itself. However, you have been 
chosen to continue humanity. 

 14 Th erefore, make for you an ark of the relatively light gopher 
wood;B separate compartments shall you make the ark, and 
you shall coat it within and without with pitch, a kind of tar 
from which asphalt is produced. Th e tar will serve as a water-
proofi ng substance. 

 15 And this is how you shall make it: Th ree hundred cubits 
shall be the length of the ark, fi ft y cubits its breadth, and 
thirty cubits its height. Th is is a huge structure, of exceptional 
proportions even in comparison to structures built on land. 

 16 You shall make a window for the ark, to allow the entrance of 
light. And to a cubit shall you complete it at the top; the sides 
of the ark shall form a kind of trapezoid, with the roof of the ark 
one cubit long. And the entrance of the ark you shall place 
in its side, for entering and exiting. Lower, second, and third 
stories you shall make it; the ark shall have three fl oors. 

 17 And behold, I am bringing the fl ood [mabbul]. Th e term 
mabbul is commonly translated as fl ood, based on the context.2 
However, it is likely that the word actually means “judgment” 
or “sentence.”3 In other words, God is bringing a sentence of 
judgment in the form of water upon the earth to destroy all 
fl esh in which there is the breath of life, from under the 
heavens. In those waters, everything that is on the earth, 
every thing that is generally found on dry land, shall perish. 

 18 But at this juncture I will keep My covenant with you, which 
will be confi rmed and fulfi lled at a later point (see �:�–��). You 
shall come to the ark: you, and your sons, and your wife, 
and your sons’ wives with you. 

Th e Impending Flood
GENESIS 6:97:6

Cedar tree Cypress tree
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׃  ־ֽנֹח ך ַהּלֶ ת ים ִהֽ ֱאלִֹה֖ יו ֶאתָהֽ ֽדֹרָֹת֑ ים ָהָי֖ה ּב ִמ֥ יק ּתָ ֛ יׁש ַצּדִ ֣דֹת ֔נֹח ֗נֹח ִא֥ ֹול ה ּתֽ ּלֶ ֵא֚
ים  ֱאלִֹה֑ ֵנ֣י ָהֽ ֶרץ ִלפ ת ָהָא֖ ֵח֥ ָ ׁשּ ֶאת־ָיֶֽפת׃ ַוּתִ ם ו ם ֶאת־ָח֥ ֖ ה ָבִנ֑ים ֶאת־ׁשֵ ֣ לֹׁשָ ׁש ַוּ֥יֹוֶלד ֖נֹח
ל־ ית ּכ ִח֧ י־ִהׁש ֽ ָתה ּכִ ָח֑ ֣ה ִנׁש ִהּנֵ ֶרץ ו ים ֶאת־ָהָא֖ א ֱאלִֹה֛ ר ס׃ ַוַּי֧ ֶרץ ָחָמֽ ֵל֥א ָהָא֖ ּמָ ַוּתִ

֣א  ר ּבָ ׂשָ ל־ּבָ ץ ּכ ֗נֹח ֵק֤  ים ֶרץ׃     ַוּ֨יֹאֶמר ֱאלִֹה֜ ֹו ַעל־ָהָאֽ ּכ֖ ר ר ֶאת־ּדַ ֛ ׂשָ ּבָ
 ָך ל ֤ה  ֲעׂשֵ ֶרץ׃  ֶאת־ָהָאֽ ם  ִחיָת֖ ַמׁש ִנ֥י  ִהנ ו ֵניֶה֑ם  ִמּפ ס  ָחָמ֖ ֶרץ  ָהָא֛ ה  ָא֥ ל י־ָמֽ ּכִ י  ָפַנ֔ ל
ה  ֶז֕ ֶֹפר׃ ו ּכֽ ִית ּוִמ֖חּוץ ּבַ ֥ ּה ִמּבַ ֥ אָֹת֛ ּתָ ָכַֽפר ָב֑ה ו ה ֶאתַהּתֵ ֣ ֲעׂשֶ ֽ ֖ים ּתַ ַב֣ת ֲעֵצי־֔גֶֹפר ִקּנִ ּתֵ
ים  ֥ לֹׁשִ ּה ּוׁש ּבָ֔ ח ר ה ים ַאּמָ ֤ ִ ה ֲחִמׁשּ ָב֔ ה ֚אֶֹרך ַהּתֵ ֧לֹׁש ֵמ֣אֹות ַאּמָ֗ ּה ׁש ה אָֹת֑ ֖ ֲעׂשֶ ֽ ר ּתַ ֥ ֲאׁשֶ
ָב֖ה  ָלה ּוֶפַ֥תח ַהּתֵ ע ַמ֔ ה ִמל ּנָ ֣ ַכּלֶ ּת ה ֶאלַאּמָ ה ו ָב֗ ה ַלּתֵ ֣ ֲעׂשֶ ֽ ּה׃ ֣צַֹהר ׀ ּתַ ה ֽקֹוָמָתֽ ֖ ַאּמָ
 ִים ּול ַמ֙ ּב֥ יא ֶאתַהּמַ ִני ֵמִב֨ י ִהנ ָה׃ ַוֲֽאִנ֗ ֽ ֲעׂשֶ ֽ ים ּתַ ֖ ִלׁשִ ִנִּי֥ם ּוׁש ִּי֛ם ׁש ּתִ ח ים ּתַ ֑ ׂשִ ּה ּתָ ֣ ִצּדָ ּב
ֶרץ  ָא֖ רּבָ ֹל ֲאׁשֶ ִים ּכ֥ ָמ֑ ָ ַחת ַהׁשּ ֖ ים ִמּתַ ר־ּבֹו ֣רּוח ַחִּי֔ ר ֲאׁשֶ ׂשָ֗ ל־ּבָ ת ּכ ֵח֣ ׁשַ ֶרץ ל ַעָהָא֔
י־ ֽ ׁשֵ ּונ ָך֥  ּת ִאׁש ו ּוָבֶנ֛יָך  ה  ַאּתָ֕ ה  ָב֔ ֶאל־ַהּתֵ  ּוָבאָת  ך ֑ ִאּתָ י  ִריִת֖ ֶאת־ּב י  מִֹת֥ ַוֲֽהִקֽ ָוֽע׃  ִיג

ה

פרשת

נח

רש״י

ר  ירֹו ִסּפֵ יק. הֹוִאיל ְוִהְזּכִ ה ּתֹוְלדֹת ֹנח ֹנח ִאיׁש ַצּדִ ט ׀ ֵאּלֶ

ָבר ֵַחר,  יק ִלְבָרָכ” (משלי י, ז). ּדָ ֱאַמר: ”ֵזֶכר ַצּדִ ֶּ ְבחֹו, ׁשֶ ׁשִ ּבְ
ים טֹוִבים:  יִקים ַמֲעׂשִ ל ַצּדִ ר ֹּוְלדֹוֵתיֶהם ׁשֶ ִעּקַ ְדָך ׁשֶ ִלּמֶ
ן  ּכֵ ל ׁשֶ ַבח: ּכָ ים  ֹותֹו ְלׁשֶ דֹרָֹתיו. ֵיׁש ֵמַרּבֹוֵתינּו ּדֹוְרׁשִ ּבְ
ים  ּדֹוְרׁשִ יק יֹוֵתר. ְוֵיׁש ׁשֶ יִקים ָהָיה ַצּדִ דֹור ַצּדִ ִאּלּו ָהָיה ּבְ
ל  דֹורֹו ׁשֶ יק, ְוִאּלּו ָהָיה ּבְ אֹותֹו ִלְגַאי: ְלִפי ּדֹורֹו ָהָיה ַצּדִ
ְך  ב ִלְכלּום: ֶאת ָהֱאלִֹהים ִהְתַהּלֶ ַאְבָרָהם לֹא ָהָיה ְֶחׁשָ
י ְלָפָיו” (ללן  ְכּתִ ר ִהְַהּלַ . ּוְבַאְבָרָהם הּוא ֹוֵמר: ”ֲׁשֶ ֹנח
כד, מ), ֹח ָהָיה ָצִריְך ַסַעד ְלְָמכֹו, ֲָבל ְַבָרָהם ָהָיה 

ְך. ְלׁשֹון ָעָבר. ְוֶזהּו  ִצְדקֹו ֵמֵאָליו: ִהְתַהּלֶ ְך ּבְ ִמְַחֵּזק ּוְמַהּלֵ
ָעַבר  א ּוְלׁשֶ ת ְלַּבָ ׁשֶ ּמֶ ֵבד, ְמׁשַ ָלׁשֹון ּכָ ל  ָלֶמ״ד ּבְ ּה ׁשֶ ּמּוׁשָ ׁשִ
ְך  א, ”ִהְַהּלֶ ְך” (ללן יג, יז) ְלַּבָ ָלׁשֹון ֶָחד: ”קּום ִהְַהּלֵ ּבְ
ַעד ֲעָבֶדיָך” (שמואל ‘ יב, יט)  ל ּבְ ּלֵ ָעַבר; ”ִהְּפַ ַֹח” ְלׁשֶ
ִי ַהֶּזה” (מלכים ‘ ח, מב)  ל ֶל ַהּבַ ּלֵ א, ”ּוָבא ְוִהְּפַ ְלַּבָ

א:  רֹׁשֹו הֹוְפכֹו ְלַּבָ ּבְ ַהָּוי״ו ׁשֶ א ׁשֶ ְלׁשֹון ָעָבר, ֶּלָ

ן  ”ּפֶ מֹו:  ּכְ ָזָרה,  ַוֲעבֹוָדה  ֶעְרָוה  ְלׁשֹון  ֵחת.  ָ ּשׁ יא ׀ ַוּתִ

ר” (ללן פסוק  ׂשָ ל ּבָ ִחי ּכָ י ִהׁשְ ִחּון” (דברים ד, טז), ”ּכִ ׁשְ ַּ
ֵזל:  ֵלא ָהָאֶרץ ָחָמס. ּגָ ּמָ יב): ַוּתִ

ֵהָמה ַחָּיה ָועֹוף ְִזָקִקין  ר. ֲִפּלּו ּבְ ׂשָ ל ּבָ ִחית ּכָ י ִהׁשְ יב ׀ ּכִ

ֵאיָן ִמיָן:  ְלׁשֶ

 ,ְזנּו מֹוֵצא  ה  ַאּתָ ׁשֶ ָמקֹום  ל  ּכָ ר.  ׂשָ ּבָ ל  ּכָ יג ׀ ֵקץ 

י  ָאה ָלעֹוָלם ְוהֹוֶרֶגת טֹוִבים ְוָרִעים: ּכִ ְרָלמּוְסָי ּבָ ַאְּדַ
ַעל  א  ֶּלָ יָנם  ּדִ ַזר  ּגְ ם  ְַּחֶ לֹא  ָחָמס.  ָהָאֶרץ  ָמְלָאה 
ֵצאִתי  מֹו ִמן ָהָאֶרץ, ְודֹוֶמה לֹו: ”ּכְ ֵזל: ֶאת ָהָאֶרץ. ּכְ ַהּגָ
ֶאת ָהִעיר” (שמות ט, כט) ִמן ָהִעיר. ”ָחָלֶ ת ַרְגָליו” 
ָבר ֵַחר, ”ֶת ָהָאֶרץ”, ִעם  (מלכים ‘ טו, כג) ִמן ַרְגָליו. ּדָ

ה ִּמֹוחּו  ֲחֵרׁשָ ל עֶֹמק ַהּמַ ה ְטָפִחים ׁשֶ לֹׁשָ ַאף ׁשְ ָהָאֶרץ, ׁשֶ
ׁשּו:  ּטְ ׁשְ ְוִנּטַ

ה  ָל ְלָפָיו, ְוָלּמָ ה ֶרַוח ְוַהּצָ ַבת. ַהְרּבֵ ה ְלָך ּתֵ יד ׀ ֲעׂשֵ

ּבּול  י ּדֹור ַהּמַ ִּיְרּוהּו ְַׁשֵ ֵדי ׁשֶ ִבְָין ֶזה? ּכְ ִהְטִריחֹו ּבְ
ָ ְוׁשֹוֲאִלין ֹותֹו: ַמה ֹּזאת ְלָך?  ִרים ׁשָ ּה ֵמָאה ְוֶעׂשְ ָעסּוק ּבָ
רּוְך הּוא ְלִָבי ַמּבּול  דֹוׁש ּבָ ְוהּוא ֹוֵמר ָלֶם: ָעִתיד ַהּקָ
ין ֶזה?  ה ִמּמִ מֹו. ְוָלּמָ ְך ׁשְ ָלעֹוָלם, ּוַלי ָיׁשּובּו: ֲעֵצי ֹגֶפר. ּכָ
ים. ְמדֹוִרים  חֹות ּבֹו: ִקּנִ ְגַזר ֲעֵליֶהם ִלּמָ ִּ ְפִרי ׁשֶ ם ּגָ ַעל ׁשֵ
י.  ְלׁשֹון ֲַרּמִ ּכֶֹפר. ֶזֶפת ּבִ ֵהָמה ְוַחָּיה: ּבַ ְמדֹוִרים ְלָכל ּבְ
ָהיּו  ה, ַעל ְיֵדי ׁשֶ ל מֹׁשֶ ֵָבתֹו ׁשֶ ְפָר’. ּבְ ְלמּוד ’ּכֻ ַּ ּוָמִצינּו ּבַ
ֵדי  חּוץ, ְועֹוד ּכְ ְפִים ְוֶזֶפת ִמּבַ ֹחֶמר ִמּבִ ָּיּה ּבְ ים, ּדַ ׁשִ ָּ ִים ַהּמַ

ִים  ֵי ֹחֶזק ַהּמַ אן ִמּפְ ל ֶזֶפֲ ,ָבל ּכָ ּלֹא ָיִריח ֵריח ַרע ׁשֶ ׁשֶ
ִי ּוִמחּוץ:  ָתּה ִמּבַ ִזּפְ

טז ׀ צַֹהר. ֵיׁש ֹוְמִרים ַחּלֹון, ְוֵיׁש ֹוְמִרים ֶֶבן טֹוָבה 

ּסּוָיּה  ה ִמְלַמְעָלה. ּכִ ּנָ ַכּלֶ ה ּתְ ִאיָרה ָלֶם: ְוֶאל ַאּמָ ַהּמְ
ה,  ַמְעָל ְועֹוֵמד ַעל ַּמָ הּוא ָקָצר ִמּלְ ע ְועֹוֶל ַעד ׁשֶ ּפָ ְמׁשֻ
ים.  ׂשִ ּה ּתָ ִצּדָ אן: ּבְ אן ּוִמּכָ ה ִמּכָ ִים ְלַמּטָ ָּיזּובּו ַהּמַ ֵדי ׁשֶ ּכְ
לֹׁש  ים. ׁשָ ִלׁשִ ִנִּים ּוׁשְ ִּים ׁשְ ְחּתִ ּה: ּתַ ִמים ּבָ ׁשָ לּו ּגְ ּלֹא ִיּפְ ׁשֶ
ב זֹו, ֶעְליֹוִים ָלָאָדם ְֶמָצִעִּיים ִלְמדֹור  ֲעִלּיֹות זֹו ַעל ּגַ

ִּיים ְלֶזֶבל:  ְִּח ַּ ֵהמֹות ַהְבּ

ים ִעם ֹוָם  יז ׀ ַוֲאִני ִהְנִני ֵמִביא. ִהְנִי מּוָכן ְלְַסּכִ

ֶרּנּו” (הלים ח, ה): ַמּבּול.  י ְִזּכְ ָבר: ”ָמה ֱנֹוׁש ּכִ ֵּזְרזּוִי ּכְ ׁשֶ
הֹוִביל ֶת ַהּכֹל ִמן  ל ֶת ַהּכֹל, ׁשֶ ְלּבֵ ּבִ ֶ ת ַהּכֹל, ׁשֶ ּלָ ּבִ ׁשֶ
ֵהִציף  ם ּוְְקלֹוס: ״טֹוָפָא״, ׁשֶ ְרּגֵ ִּ מּוְך. ְוֶזהּו ׁשֶ ַָּל בֹוּה ַהּגָ
ִהי ֲעמּוָקה, ְלָכְך ְִקֵרת  ֶאת ַהּכֹל ֶוֱהִביָם ְלָבֶבל ׁשֶ

ם:  ל ֵמֵתי ַמּבּול ִנְֲערּו ְלׁשָ ּכָ ְָער’, ֶשׁ ’ׁשִ

רֹות  ִרי ָהָיה ָצִריְך ַעל ַהּפֵ ִריִתי. ּבְ יח ׀ ַוֲהִקמִֹתי ֶאת ּבְ

ה  ּדֹור: ַאּתָ ּבַ ִעים ׁשֶ ּלֹא ַיַהְרגּוהּו ְרׁשָ ּלֹא ֵיָרְקבּו ְוֵיָעְפׁשּו, ְוׁשֶ ׁשֶ
ֶאְסרּו  ֶּ אן ׁשֶ ים ְלַבד, ִמּכָ ׁשִ ָּים ְלַבד ְוַה ָך. ָהֲאָׁשִ ּתְ ּוָבֶניָך ְוִאׁשְ

ה:  ּטָ ִמיׁש ַהּמִ ַׁשְ ּבְ
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DISCUSSION
13:21 | The Lord: God appears in the world 
by way of angels or messengers (see Rashi; 
Rashbam; Ramban; Ĥizkuni; Bekhor Shor 
4:9). The verse below (4:9) describes the 

movements of this pillar, and there it is referred 
to as an angel. 

1:2 | Baal Tzefon: This may be a reference to 
Set, Egyptian god of the desert, darkness, and 

destruction. Over the course of many genera-
tions the Egyptians did not know how to relate 
to the God of Israel, and where to place Him 
within their pantheon. They saw Him as a local 

Certain commandments were enumerated before and after the account of the plague of the 
firstborn and the exodus from Egypt, in order to imprint the memory of these great events 
on the consciousness of the Jewish people for all time. The Torah now returns to the story 
of the children of Israel, describing the beginning of their journey into the wilderness. Here, 
the people’s first campsites are briefly enumerated, as well as certain matters concerning their 
general route and manner of travel. The Torah also notes the fulfillment of the promise made 

to Joseph, that his bones would be returned from Egypt.

 17 It was, in Pharaoh’s sending forth the people, that God did 
not guide them via the land of the Philistines, along the 
Mediterranean coast, although it was near, for God said: 
Lest the people reconsider when they see war. Although the 
Philistines were not a large nation, they were militarily power-
ful. Passing through their land risked a war which might have 
caused the Israelites to reverse course and return to Egypt.

 18 God led the people circuitously, via the wilderness of 
the Red Sea. Instead of turning northward, toward the 
Mediterranean coastline, God led them southeast. And the 
children of Israel came up armed from the land of Egypt, 
as they assumed that they would eventually be forced to fi ght.2 
God decided that they were not yet ready to stand in batt le, and 
He therefore guided them on a path that would avoid direct 
confrontation with the Philistines.

 19 Moses took the bones of Joseph with him, for he, Joseph, 
had administered an oath to the children of Israel, the chil-
dren of Jacob,3 or the Israelites in general, saying: God will re-
member and redeem you; and when this occurs, I request that 

you shall bring my bones up from here, from Egypt, with 
you.

 20 Th ey, the Israelites, traveled from a place called Sukot; alter-
natively, from a place where there were booths [sukkot], and 
they encamped in Etam, at the edge of the wilderness. Until 
this point, the Israelites traveled in fertile areas that were part 
of Egypt or Goshen. Now, they begin to travel in uninhabited 
areas.

 21 So that they could navigate the desert, an angel of the LordD 
was going before them by day in a pillar of cloud to guide 
them on the way. Th ey followed the cloud, which represented 
the glory of God. And by night He would go with them in a 
pillar of fi re to illuminate for them, to go day and night. It is 
unclear whether the Israelites actually traveled by night. In any 
event, the pillar of fi re gave them the ability to do so.4

 22 Th e pillar of cloud by day and the pillar of fi re by night 
would not move from before the people. Th e Israelites did 
not know where they were traveling; these two pillars repre-
sented God’s guiding hand in the wilderness.

When God struck Egypt with the plagues, the Israelites remained on the periphery. They stayed in 
their dwellings, and they did not witness with their own eyes the wonders that Moses performed 
in God’s name. Only at the Red Sea do Israel witness these miraculous events to their full dramatic 
extent. Furthermore, unlike the plagues that descended on Egypt within their borders, the occurrences 
described here come with sudden, quick intensity. This is also a defining moment for Moses in his 

capacity as leader and redeemer in the eyes of the people.

 1 Th e Lord spoke to Moses, saying:
 2 Speak to the children of Israel, that they return in the direc-

tion of Egypt and encamp before Pi HaHirot,B a famous place 

at the time. Th e name Pi is Egyptian. It is located between 
Migdol and the Red Sea, before the pagan god Baal Tzefon.BD 
Opposite it you shall encamp, by the sea. On their way to 

The Beginning of the Journey in 
the Wilderness 
EXODUS 13:1722

The Israelites at the Red Sea
EXODUS 14:131
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BACKGROUND
1:2 | Pi HaHirot: Pi means temple in Egyptian 
and appears in names of other Egyptian places, 
such as Pitom and Pi Beset. It is possible that 
Hirot is a reference to Hathor, an Egyptian god-
dess, or to Hirot, a Syrian goddess attested to 
in Syrian and Egyptian inscriptions, whom the 
Egyptians worshipped. Despite the theory that 

Pi HaHirot refers to the location of a temple, the 
location is not known today. 

A different view suggests that the name Pi 
HaHirot is of Semitic origin and signifies a canal 
or gulf (the word khiritu means canal in Ugaritic 
and Akkadian). Accordingly, this name could re-
fer to two possible areas: The city known as Suez 

(Jebel Attaka), on the coast of the Gulf of Suez, a 
branch of the Red Sea, or near the source of one 
of the branches of the Nile, perhaps the eastern 
(Pelusian) branch, called Shihor (Isaiah :) af-
ter the Egyptian god Hor. 

Baal Tzefon: Baal Tzefon is the name of a Ca-
naanite god mentioned in an Egyptian contract 

 יז
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י ָק֖רֹוב ֑הּוא  ֥ ים ּכִ ּתִ֔ ִלׁש ֶרץ ּפ ֶרך ֶא֣ ים ּדֶ֚ ם ֱאלִֹה֗ ֽלֹאָנָח֣ ָהָע֒ם ועֹ֮ה ֶאת ר ֣ח ּפַ ּלַ ׁשַ י ּב ִה֗ ַוי 
ים ׀  ב ֱאלִֹה֧ ָמה׃ ַוַּיּסֵ֨ י ָרֽ בּו ִמצ ֥ ׁשָ ָחָמ֖ה ו ם ִמל אָֹת֥ ר ם ָהָע֛ם ּבִ ֵח֥ ן־ִיּנָ ים ּפֶ ר ֱאלִֹה֗ י ׀ ָאַמ֣ ֣ ּכִ
ח  ֥ ִים׃ ַוִּיּקַ ָרֽ ֶרץ ִמצ ל ֵמֶא֥ ָרֵא֖ ֵנֽי־ִיׂש ים ָע֥לּו ב ֛ ֖ר ַים־֑סּוף ַוֲֽחֻמׁשִ ּבָ ד ֶרך ַהּמִ ֥ ֶאת־ָהָע֛ם ּדֶ
֨קֹד  ּפָ ֵלא֔מֹר   ָרֵאל ִיׂש ֵנ֤י  ֶאת־ּב  יע ּבִ֜ ִהׁש  ע ּבֵ֨ ַהׁש  י ּכִ ֹו  ִעּמ֑ יֹוֵס֖ף  ֥מֹות  ַעצֶאת ה  ֛ מֹׁשֶ
ֲח֣נּו  ַוּי ֹת  ּכ֑ ִמּסֻ ֖עּו  ַוִּיס ֶכֽם׃  ִאּת ִמֶּז֖ה  י  מַֹת֛ ַעצֶאת ם  ֲעִליֶת֧ ַהֽ ו ם  ֶכ֔ ֶאת  ֱאלִֹהים ֤קֹד  ִיפ
 ֶרך ֔ ַהּדֶ ם  חָֹת֣ ַלנ  ָעָנן ּוד  ַעּמ֤ ּב ם  יֹוָמ֜ ם  ֵניֶה֨ ִלפ   הֵֹלך ַוֽיה֡וה  ר׃  ֽ ּבָ ד ַהּמִ ֵצ֖ה  ק ּבִ ם  ֵאָת֔ ב
ם  ָעָנן יֹוָמ֔ ּוד ֶהֽ יׁש ַעּמ֤ ָלה׃ ֽלֹא־ָיִמ֞ י ם ָוָלֽ יר ָלֶה֑ם ָלֶלֶ֖כת יֹוָמ֥ ָהִא֣ ׁש ל ּוד ֵא֖ ַעּמ֥ ָלה ּב י ַל֛ ו

ֵנ֖י ָהָעֽם׃ ָלה ִלפ י ׁש ָל֑ ּוד ָהֵא֖ ַעּמ֥ ו
ִחי֔רֹת  י ַהֽ ֣ ֵני ּפִ ִלפ ֲחנּו י בּו ו ָיׁשֻ֗ ָרֵא֒ל ו ֵנ֣י ִיׂש ֮ר ֶאל־ּב ּבֵ אֽמֹר׃ ּדַ ה ּלֵ ֥ ר יה֖וה ֶאל־מֹׁשֶ ֥ ַדּבֵ ַוי

בש

יד

פרשת

בשלח

רש״י

מֹו: ”ֵלְך ְֵחה  ְרעֹה. ְולֹא ָנָחם. ְָָגם, ּכְ ח ּפַ ּלַ ׁשַ יז ׀ ַוְיִהי ּבְ

ְָֹך"  ְֶחה  ַּ ְכָך  ִהְַהּלֶ ”ּבְ לד),  לב,  (ללן  ָהָעם"  ֶאת 
ֶרְך  ַהּדֶ אֹותֹו  ּבְ ָלׁשּוב   ְונֹוח הּוא.  ָקרֹוב  י  ּכִ כב):  ו,  (משלי 
ִמְלָחָמה.  ְראָֹתם  ּבִ ה:  ַהְרּבֵ ֵיׁש  ָדה  ַּגָ י  ּוִמְדְרׁשֵ ְלִמְצַרִים. 
ֲַעִי״ ְוגֹו׳ (במדבר יד,  גֹון ִמְלֶחֶמת ”ַוֵּיֶרד ָהֲעָמֵלִקי ְוַהּכְ ּכְ
יָפם  ִהּקִ ׁשֶ ר ָהיּו חֹוְזִרים. ַמה ִם ּכְ ֶרְך ָיׁשָ מה), ִם ָהְלכּו ּדֶ
ִמְצָרְיָמה"  ְוָׁשּוָבה  רֹׁש   ָ ְִּ” ְָמרּו:  ם  ְמֻעּקָ ֶרְך  ּדֶ
ה:  ה ְוַכּמָ ּמָ ְפׁשּוָטה ַעל ַַח ּכַ (שם פסוק ד), ִם הֹוִליָכם ּבִ

ּו ֵלב ָלׁשּוב:  ְָּּיְצאּו ְוִי ָבה ַעל ׁשֶ בּו ַמְחׁשָ ֵחם. ַיְחׁשְ ן ִיּנָ ּפֶ

ה: ַים  ֶרְך ָהֲעֻקּמָ ׁשּוָטה ַלּדֶ ֶרְך ַהּפְ ם ִמן ַהּדֶ ָּב. ֱהִס יח ׀ ַוַּיּסֵ

ֵדִלים ּבֹו ָקִים,  ּגְ מֹו ְלַים סּוף. ְו'סּוף' הּוא ְלׁשֹון ֲַגם ׁשֶ סּוף. ּכְ
ּסּוף" (לעיל ב, ג), ”ָקֶ ָוסּוף ָקֵמלּו" (ישעיה  ם ּבַ ׂשֶ ְָּוֵכן: ”ַו
א ְמֻזָּיִים, ְוֵכן הּוא ֹוֵמר:  ים' ֶּלָ ים. ֵין ’ֲחֻמׁשִ יט, ו): ַוֲחֻמׁשִ
ם ּוְְקלֹוס  ְרּגֵ ִּ ְוֵכן .(יד , יהושע) "ים ַעְברּו ֲחֻמׁשִ ַּ ם ְֶּוַא”
מֹו: ”ַוָּיֶרק ֶת ֲחִיָכיו" (ברשי יד, יד), ”ְוָזֵריז".  ”ְמָזְרִזין", ּכְ

 ָע ה ָיְצאּו ְוַאְרּבָ ָ ים, ֶָחד ֵמֲחִמּשׁ ִשׁ ים", ְמֻחָמּ ָבר ֵַחר, ”ַוֲחֻמׁשִ ּדָ
 :ֵפָלֲ ת ְיֵמי לֹׁשֶ ׁשְ ֲחָלִקים ֵמתּו ּבִ

ה לֹא  יעּו ִלְבֵיֶהם. ְוָלּמָ ּבִ ַּיׁשְ יָעם ׁשֶ ּבִ . ִהׁשְ יע ּבִ ע ִהׁשְ ּבֵ יט ׀ ַהׁשְ

יע ַיֲעקֹב?  ּבִ ִהׁשְ מֹו ׁשֶ ַַען ִמָּיד ּכְ אּוהּו ְלֶאֶרץ ּכְ ִּיּשָׂ יע ְלָבָיו ׁשֶ ּבִ ִהׁשְ
 ,ָיִדי ַלֲעׂשֹו ק ּבְ ִמְצַרִים ְוָהָיה ִסּפֵ יט ָהִייִי ּבְ ּלִ ָאַמר יֹוֵסף: ֲִי ׁשַ
ֲאלּו  ִּיּגָ יָעם ִלְכׁשֶ ּבִ יחּום ִמְצִרים ַלֲעׂשֹו, ְלָכְך ִהׁשְ ִּי לֹא ַיַ ֲאָבל ּבָ
ֶכם. ְלֶאָחיו  אּוהּו: ְוַהֲעִיֶתם ֶאת ַעְצמַֹתי ִמֶּזה ִאּתְ ִּיּשָׂ ם ׁשֶ ָ ְוֵיְצאּו ִמּשׁ
ֶהם,  ָבִטים ֶהֱעלּו ִעּמָ ְ ל ַהּשׁ ַאף ַעְצמֹות ּכָ ן, ָלַמְדנּו ׁשֶ יע ּכֵ ּבִ ִהׁשְ

ֶכם":  ְִּ” ֱאַמר ֶּ ׁשֶ

אּו ֵמַרְעְמֵסס  ִרׁשֹון ּבָ ֲהֵרי ּבָ ִי, ׁשֶ ֵ ּיֹום ַהּשׁ ּכֹת. ּבַ כ ׀ ַוִּיְסעּו ִמּסֻ

ְלֻסּכֹות (לעיל יב, לז): 

מֹו:  מֹו ְלְַנחֹוָם, ּכְ הּוא ּכְ ח, ׁשֶ ּתָ ֶרְך. ָקּוד ּפַ כא ׀ ַלְנחָֹתם ַהּדֶ
הּוא  ְלכּו ָבּה" (דברים , לג) ׁשֶ ֵּ ר ֶרְך ֲׁשֶ ּדֶ ”ַלְרְֶֹכם ּבַ

. ּוִמי הּוא  ִליח אן ְלְַנחֹוָם ַעל ְיֵדי ׁשָ מֹו ְלְַרֹוְֶכם, ַף ּכָ ּכְ
ְכבֹודֹו מֹוִליכֹו  רּוְך הּוא ּבִ דֹוׁש ּבָ ? ַעּמּוד ֶהָעָן, ְוַהּקָ ִליח ָ ַהּשׁ
ל ָמקֹום ֶת ַעּמּוד ֶהָעָן ֵהִכין ְלְַנחֹוָם ַעל  ִלְפֵיֶהם, ּוִמּכָ
ֲהֵרי ַעל ְיֵדי ַעּמּוד ֶהָעָן ֵהם הֹוְלִכים. ַעּמּוד ֶהָעָן  ָידֹו, ׁשֶ

ֶרְך:  א ְלֹורֹוָם ַהּדֶ ֵאינֹו ְלאֹוָרה ֶּלָ

רּוְך הּוא ֶת ”ַעּמּוד ֶהָעָן יֹוָמם  דֹוׁש ּבָ כב ׀ לֹא ָיִמיׁש. ַהּקָ
ִלים ְלַעּמּוד  ַעּמּוד ֶהָעָן ַמׁשְ יד ׁשֶ ְוַעּמּוד ָהֵאׁש ָלְיָל", ַמּגִ
ַקע  ּלֹא ִיׁשְ ַעד ׁשֶ ִלים ְלַעּמּוד ֶהָעָן, ׁשֶ ָהֵאׁש ְוַעּמּוד ָהֵאׁש ַמׁשְ

ֶזה עֹוֶל ֶזה:

פרק יד

ל יֹום  בּו. ַלֲאחֹוֵריֶהם, ְלַצד ִמְצַרִים ָהיּו ְמָקְרִבין ּכָ ב ׀ ְוָיׁשֻ
ֶרְך,  ּדֶ ּיַֹמר ֹּוִעים ֵהם ּבַ ְרעֹ ׁשֶ ֵדי ְלְַטעֹות ֶת ּפַ י, ּכְ ִליׁשִ ְ ַהּשׁ
ָרֵל״ ְוגֹו׳ (ללן פסוק  ְרעֹ ִלְבֵי ִיׂשְ ֱאַמר: ”ְוָאַמר ּפַ ֶּ מֹו ׁשֶ ּכְ
י  יו ְִקֵרת ’ּפִ יֹום, ְוַעְכׁשָ י ַהִחירֹת. ִהי ּפִ ג): ְוַיֲחנּו ִלְפֵני ּפִ
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DISCUSSION
deity associated only with Israel, and despite 
the plagues, they retained their pagan beliefs. 
The encampment of the Israelites before Baal 
Tzefon was likely to suggest to Pharaoh that the 
Israelites worshipped a god of desolation and 
ruin, and that this cruel, capricious god might 
perhaps abandon them in favor of the Egyptians 
(see Mekhilta). 

1: | It was told to the king of Egypt that 
the people had fled: Pharaoh almost certainly 

sent men to accompany the Israelites, either of-
ficially or as undercover spies, in order to gather 
information about their activities. He therefore 
learned that the people did not go out like 
slaves on a temporary break from labor, but as 
victorious free men (see Mekhilta).

1: | And there were auxiliaries with all of 
them: The ancient Egyptians harnessed their 
horses by the neck, as they had not yet devel-
oped methods of harnessing the horse’s body, 

which would have allowed them to fully benefit 
from the horse’s strength. The addition of an 
auxiliary to the chariot would slow it consider-
ably, and was not necessarily appropriate for a 
military maneuver. Still, the additional soldier 
would make the chariot appear more imposing. 
This suggests that Pharaoh did not intend to 
engage the Israelites in open battle. Rather, he 
wished to frighten the Israelites into returning, 
and in this regard he nearly succeeded.

Canaan, the Israelites did not need to cross the Red Sea. From 
the eastern bank of the Nile, their way was open toward the 
Land of Israel, even if the Red Sea once extended further north 
than it does today. Still, God instructed Moses to turn from 
their route and camp by the sea.

 3 Pharaoh will then say of the children of Israel: Th ey are 
astray in the land. Th ey have lost their way, and are doubling 
back. Th e wilderness has closed in on them, allowing them to 
travel no further.

 4 I will harden Pharaoh’s heart. Aft er the plagues, the ruin, and 
the destruction infl icted upon Egypt, Pharaoh’s heart will be 
hardened one last time, and he will pursue them; and I will 
be exalted through Pharaoh, and through his entire army, 
and the Egyptians will know that I am the Lord, for some-
thing will occur now more miraculous than the plagues of 
Egypt. And they, the Israelites, did so.

 5 Meanwhile, it was told to the king of Egypt that the people 
had fl ed.D Th e three days originally agreed upon (see �:��–��) 
had passed, and the Israelites did not seem bound for any par-
ticular destination. Th e heart of Pharaoh and his servants 
was transformed with regard to the people, and they said: 
What is this that we have done, that we have sent Israel 
from our servitude? Th is nation of slaves fi lled an important 

economic function for us, and was part of our way of life. We 
did not mean to set them free, only to allow them a respite.

 6 He harnessed his chariot. Pharaoh commanded that his 
horses be harnessed to his personal chariot. And he took his 
people, his soldiers, with him.

 7 He took six hundred select chariots, the best he had. Th ese 
were the elite forces of Egypt, whose size is comparable to that 
of a modern armored division. And he took as well all the 
chariots of Egypt; chariots played a dominant role in Egypt’s 
military. And there were auxiliaries with all of them.D In ad-
dition to the driver, who held the reins, and the warrior, who 
held a weapon, usually a bow, as seen in ancient Egyptian draw-
ings, Pharaoh added an offi  cer over each chariot.

 8 Th e Lord hardened the heart of Pharaoh, king of Egypt, 
and he pursued the children of Israel; the children of Israel 
went out with a high hand, not as escapees.

 9 Egypt pursued them; all the horses and chariots of Pharaoh 
and his horsemen and his army caught up with them en-
camped by the sea, by Pi HaHirot, before Baal Tzefon.

 10 Pharaoh approached the Israelite encampment; the chil-
dren of Israel lift ed their eyes and behold, the forces of the 

Possible locations of Sukot, Migdol, and Baal Tzefon

Mural of Egyptian warriors on chariots laying siege, found in Rameses II’s 
temple in Thebes, thirteenth century BCE

Second 
aliya
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